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An Interview With Gyorgy Iukacs

On a bright June morning in Budapest, in 1966, I eclimbed five
flights of stairs to the apartuent of Gyorgy imkécs. There the famous
philosopher grested me -- short, alert, his broad face sliphtly hawkish
but mobile and open, his hair somewhat gray, his manner friendly. He
locked fiftys he was over eighty. For over half a century he had been
a prominent literary eritic. In 192 he had brought out his Geschichte

und Klassenbswusstsein (History and Class Consciousness) and since then

had been a growing influence among Marxists. Now he was one of the most
influential Marxist critics in Burope outside the Soviet Union. Several
of hls books have even been translated in the United States - though,
naturally, with apologies: an introduction by Alfred Kazin for Studies
i ! S e 1.4 ’ 3 3 . W et & /
in Buropean Healism assures us that despite “the betragg of his own
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intellectual standards ... commitied as a Communist leader,® Iukacs is
actually a more 'bourgeois' and academic humanist" than many revolubionary
intellectualse
\
|
y The "academic humanist" and Marxist led me into his study. It was

lined with books in those many languages which a Buropean humanist must

learn. Oubside the window the Danube could be seen. A4 postwar bridge
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bore witness to a resurrested Budapest. Beyond the bridge, on a
stesp eminence, ghone the memorial to the liberating Soviet armies,
and Luké;ss whe lived through the Hapsburgs and the Austro-Hungarian
Empire, his own idealistic philesophy, World War I, the fascist Horthy
regime, his stay in the Soviet Union in the 1930ts, World War I¥, his
opposition to the Rakosi governmnent, the Zuropean mood of existentislism --
Gyorgy Iﬂkéés, who gurgived it all, 1it a cigar and began to talk.

I know of the work of your American Ingtitute for Marxist Studies,
he said, and it seems to me very impoeriant. Faw people today read Mavz,
But it is necessary to do so to undersiand our problem seriously. For
example, Weber thought that the right of the worker %o get back the

P

proceeds of his labor was the theory of Marx. In facty; it was lﬁLﬁaile’s
theory, not Marx's,

1y bock on esthetics has recently been published in the Cerman

i
language -- Die Eigen Art des Asthetiken. But many problems remain

yet unresolved. The reason is that Marx felt it his duty to provide
the economic foundations for his work. In consequence a greatl impediment
in Marxist thought appeared in the Stalin pericd in socialism. Marxism
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has sob yet developed; it had reached a plateau when Lenin died «w opr

worses Sinee 1916, the yeayr of Imperislism, the Highest Stase of

Capitalism, e conomic changes in the theory Wers necegsary, 28 Marx

himsell would have admitied. But they wars not carried oube

How an anbinomy has srisen for us: on the one hand the dopwatists
of the soclalist stetes say that we must condinve the line of Murx and
Iening on the other hand, some westernsrs say that Harwism iz nob o
veal thing in bistory and ig totally falee,

Dut this issue can bs answeveds an economicy seciological study
af the last eighby years would supply the suswer.

Ia my book on esthebties I ssid that I wae not original. (Wheveas
The Soviet thinkers tev o make ssthetics out of guotadions. ) I trisd
to write esthetics as if Marx himself were living today. Thus in its
Svolution Harxism might fight agaiust both the dogmatism of the Cowmunist
partiss and the lack of understanding of Marx in the eapitalist countries.
if we studied econanic svelubion, we would undersisnd the method of Marz.
Ho new method is necesgsary.

Initially I wanted to write an ebides of Marxiem. In preparing it
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I saw one problem which Marx saw bubt which he did not work ups That

was the problem of the ontology of social being. And this is the book

that I am working on now.

We face this dilemma: on the one hand, the vulgsr materislists
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1 that there ig tne being in nature and soeiety; on the other hand,
the existentialisbs and idealists hold that there is a dualism of man
snd nNoneman.

My position is that there are seversl principles of bsings:
(1) inorgarie being, (2) organic being, and (3) social being. Social
being could not exist without the two lower forms; it is a special
form of being. In turn, as Marx saidy, “sogial being determines
consciousness.” Thus the topie of ontology divides into two parbs:
(1) general ontolegy, end (2) the study of social being as a special
form of being. There are two extremes in this matiers (1) the use of
abstract theses to cover all beings == a view to which the Soviet
thinkers are inclined; and (2) the view that social being is known by
wﬁy‘ef certaiﬁ categories. But I believe that every cabegory of social
being is distinctive,
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Ten ysars ago I wrote a brochure againgt existentialiswm. Bub now
Sartre has changed. He now wants to accept the laws of historiesl
materialism but not those of dislectical materialism. He finds a
duslism in social being but denies it in nature. Bub humsn exisbence
would be impossible if Sartre's rigid é;n%rast between the inorganice
organic and the social held. Hegel said, "There is an identity of the
id and the non-id." Now, Sartre accepts social being with its lawsg
at the same time he maintains his existential ontology as a fundamentume

But this Geworfenheit [the character of having been thrown into existence|

cannot be related to Marxism and has no plage in it.
The period of erisis, which began in 1914 and continued through
the Rorean crisis and the Quban crisis, is ending, This faect is
signifieant for philoscphers, beecause it means the dissolubicn of neo-
positivism, which W;é‘mﬂﬁﬁ important. When neo-positivism dies down,
it will be dwportant for real Marxism to replace it, supplying insight
into philesophical problems. That is why I regard your meovement in the
United States as very, very important.
8o I believe that today there are two poles in philosophys MTA FIL. InT
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(1) existentialism, which has an ontology of the isolated personality; i;w
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and (2) neo-positivism, which has no ontology and is antiquated. If
Harxism does not replace the latver, then it could bring the dominabion
of existentialism.

Today we have a general crisis of religious being and seeking.
It is important how philosophers take this into account, Ior the greatest
help that religion could get came from neo-positivism. Since falileo,
religion ha$ broken down. Heo-positivism is nothing else than Cardinal
Bellarmine's version = i, 2., (1) mathematics is the manipulation of
phenomena, and (2} for ontological truth, we must take the Bible.
Carnzp says there is no ontology; he therefore is a2 great help to
religion. In 300 years historians will say that Carnap was the Ste
Thomas of the 20th cenburye.

It dis important to show the traditions of the real materialisms,
such as the greabt materialistic theory of Epicurus, about whom Marx

e his dissertation. The Renaissance and Spinoza represented great
traditions of materialism. Marxz's theory of soccisl being was the
culminating point of all of this, the first theory to give a real

analysis of social being in a material sense. All previous materialisms
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bad information aboubt an authentic concept of man. But they did not

give a veal analysis of social being ~- that was not possible.

That Is why I consider the ontological question to be oms of the

most imporitant questions for Marxism. The error of Marx's followers
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ke & philosophical interpretation of gnoseclogy and logic.
But we must begin with ontology.

In his Preface to the second edition of Capital, Marxz says bthat
the cabtegories j§£ diaiectical thgughii are not the forms of the Ides
but are the forms of "the existing state of things." If we reproduce
things in cur own thought, then things are already formed. This is one
of the most important sayings of Marx,

Aristotle, Kant, Hegel, and existentialism all have held that it
is forms that are created, not conscicusness. Marx was the first bo
end this mythos'ef the Greeks snd of Genesis. The break is that the
young Harx understood thalt existence suppeses a Gegenstandlichkeld
[that which is objectivel Marx argued that what lacks This cobiective
character camot exist.

It is havrd for everyone to leave such religious conceptions.

WiTA FiL. INT,
Lukées Arch.

4



Ee

"God made the world" means, secularly, that “man made the world."
I admire Epleurus for seeing this; for 1000 years none saw it so
clearlily.

These ontologies influence action and ethics, as I showed in
my book.

One of the causes leading to the religious erisis was seience,
which made impossible a teleological universe. But as Sartre has

peinted outy work is telic and every act of praxis is. But in science

g
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. there is only a series of causalities in movements a teleclogical Setzen
A
4 ~ -~
&?ontexﬁg has no foree at ail. But 2 being must think teleologically,
; et R

Thus while science proclaimed there is no purpose in the universe,
man has a need for the teliec.

Sartre moved te a social praxis, but his existential ontology
was paradoxicsl. Sartre's own praxis is betier than his theory (it
wag the reverse with Schopenhauer). Personality is not neutral. In
the 1920's Heidegger was more originsl and gtronger than later. But
Sartre 1is a better personality. One must fight BSartre but do so with

respect for his personality.
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The earth is an accidental planeh
ghich was not neecessary.
but it is
onbological form begins.
div

labor were founded by the soeial

4 biologi

a1l being cannot change

necessily -» and others will agree.
reguireds
viewpoint.

Nicolai Hartmann, who is most

enken, Philosophie der Natur) and

Same insects have societies based on work
related to biclogical division.
The most primitive

rigsion of

worst in his Ethics, says:
R D™

regard Lo religion, Marwism is the consequence of atheism,
& & 3 3

5 then arose life; then society ==

a
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& new

With work in man

a

ferps of division of
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labor, not the biological.

another form of being. But in man

is .no preformed

Hegelts logié of mecesaity dis not

Here is the great difference bstween us and the religious

imporbant in his ontology (Teleologisches

In everyday

life we ask, "Why does this happen to me?" This is the source of religion.
If omels wife dies, one asksy; "Why does this happen fo me?” Hers is a

then he has recourse to the transcendental.

not exist in answer to the guestion,

If one is not st
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encugh to find purpose in
Bat a telic relation

"ihy does this happen to me?" Both
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Epicurus and Spinoza pointed ocut that human 1ife has & much sense as
I am able to give my own life. E&rg added that to do this is possible
only in society. There is an intimate relation between the ontelogical
(soeial praxis) and the ethical,

Thus the cosmology of religion broke down; sad since feudalism
man could imagine s Christian form of 1life. Bub capitalisw ended
this. Pascal, against the Jesuits, fought for the Christian form of
life, but his opponents saw that it was impessible. Religion then got
its support-in "religious need.® The yeung Sehleiermacher began this
line of thought, and Kierkegaard continued it. A1l those in the
ecumenical movement thus try te reconcile *religious need™ with the
rhilosophical situstion. Fer ezample, they mske use of Carnap and the
positivists, I did nob always see this. (Duhem wrote that Bellarmine
saw the probiem correctly.)

Por a long time we shall have a fight between the new ontelogy and
the pew religion. This is an ethical problem. Can the individual
support z reality neutral to personsl needs? Atheism has such moral
problems, MTA FIL. INT;
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religion == @. g.; Calvinism. The Boman Catholies did not understand
the problem, though Ignatius began tc indicate an accomodation to
capitalisme Now, Pope John XXIIT has seen the dangers for Roman
Catholicism to think of capitalism as the enly possible form of
society. Now the Church is trying tc accomedate to the world as it
iid in the 17th century. But thers was a conflict betwesn the lafi
apd the right at the Vatican Couneil, and this will take decades to
resolve,

Zhe Btalin period compromised HMarxism for meny., The alternative
of beiug a socialist was weskened. Since Stalin there has been graat
progress in many things. Bub there is a need to build up Marxism so

i% is a real slternative to the problems of life today. There is a
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evelop the right congcept of the ethical and the ontologieal
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relation, Kant divided the pure resson and the practical

reason. But I dnterpret Marx as saying that practice cannot be separated

from reality; we always make our answers in relation %o reslity. There=

Jois
ta

fore an ontology of secisl being reguired by ethical persons.

Harx denied thal in history as such there is teleology. Class wars
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